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Abstract. This article aims to explain ethno-cultural neo-traditionalism as a tool for the for-
mation of ethnic and national identity and for identification of possible interconnection and 
synergy of these types of identity. The authors interpret ethno-cultural neo-traditionalism and 
identity problems as the global manifestation of ambiguous consequences of the contemporary 
socio-cultural transformations. They argue for treating it as a resource for the formation of 
ethnic and national identity, analyzing the problems and contradictions arising in this case. 
The potential possibilities of the proposed conceptual scheme are illustrated by the two cases: 
Breton (Celtic people in France) and Selkup (Siberian people in Russia). In order to achieve 
this goal, besides the case study, the authors have used sociocultural approach in its authorial 
interpretation, which allows considering ethnocultural neo-traditionalism, first, as an inter-cul-
tural phenomenon — the effect of interaction between different ethnocultures — and second, 
as an integrative policy that consolidates the potential of the ethnos in synchrony and diachro-
ny. The analysis of Breton neo-traditionalism from the abovementioned positions allowed to 
reveal such features as participation in the Breton cultural movement of authentic bearers of 
tradition, its transmission to new generations through direct immersion in a living tradition, 
participation in the movement of families and its mass character, absence of borders between 
spectators and performers, accumulation of various modifications and local variations of cul-
tures, enrichment of tradition with modern elements and experimentation, urban localization 
of holidays, formation of cultural industry, and organization of international cultural festivals, 
inclusive of various social and cultural practices. Such experience, presented in the Selkup 
cultural movement, forms and confirms a positive ethnic identity with the assistance of the state. 
Cultural expansion and international recognition of ethnocultural non-traditionalism practices 
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remove the problem of local ethno-political ambitions and strengthen national identity as a 
prerequisite for the development of ethnic identity. Thus, the analysis shows the possibilities 
of cooperation, synergy of national and ethnic identities based on the implementation of the 
strategy of ethno-cultural non-traditionalism.

Keywords: socio-cultural transformations, tradition, ethnocultural non-traditionalism, identity, 
ethnic identity, national identity, national policy.
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INTRODUCTION
The modern era of comprehensive sociocultural transformations is characterized 
not only by the growth of contradictions and crisis phenomena on a global scale, 
but also by the rearrangement of those urgently significant problems that are being 
put on the forefront of the world history. Recently, the problem of identity has been 
one of them. Manifesting in different forms and at different levels, it acts as a mem-
ber of a community. S. Huntington, associating identity with the “meaning of 
himself”, comes to the conclusion about the global crisis of identity, leading to the 
loss of its meaning and affecting any countries and communities [1, p. 35-43]. He 
clearly conveyed the crisis’s essence in the title of his monograph—Who are we?—
to which it is becoming increasingly difficult to find a definite answer.

One of the indicators of updating the identity subject is the formation of an in-
dependent scientific field of identity research and the publication of a series of 
foreign and domestic encyclopedic publications devoted specifically to it [5, 18, 
20]. In addition, in recent decades, the identity policy as an important area of mod-
ern public policy has formed, states I. S. Semenenko, one of the leading Russian 
researchers on the problem [20, p. 647–655; 19, p. 8].

Another, initially seeming paradoxical, but currently interpreted as natural, re-
action to modern global transformations was the increasing significance of the 
ethnic factor in social development. This applies not only to spiritual culture, but 
also to the politics and economy. Thus, the effects of ethnicity are increasingly 
evident in the framework of a market economy. The market values   uniqueness and 
diversity. As a result, the ethnicity market is being built on one of its segments—
from an ethnic cuisine to the “Made in ...” trademark. The metaphor of a “mul-
ti-colored” economy proposed by V. A. Kryukov is a successful formula to describe 
the current state of affairs: “... the economy is becoming more and more multi-color-
ed—not only the types of economic activity are changing, but also, no less impor-
tant, those relations that are mediating it. The latter are increasingly “painted” in 
the national colors and colors of those peoples and cultures that they bring with 
them and which they adhere to” [7, p. 2].
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Obviously, the modern world is in the situation of a peculiar ethnic renais-

sance, its manifestations include the increasing role of ethnic identity, the 
growing interest of representatives of any ethnic group in their own ethnicity, 
cultural and national traditions.

This process is not unique; it is burdened by contradictions and costs. For 
example, an increased ethnic identity threatens a national identity; it can lead 
to different forms of fragmentation (a striking example of such tendencies is 
various national liberation movements). It is difficult to assess the balance of 
its positive and negative consequences; thus, the acquisition of independence 
by peoples is usually associated with wars, the collapse of nationhood and 
economy, and the degradation of culture. It is accompanied by the formation 
of authoritarian ethnocracies that provoke the next round of fragmentation.

The perception of ethnic identities as competing with and even threatening 
a national identity determines the state policy of implementing a model of a 
mono-state and suppressing awakening ethnicities. Currently, in the discourse 
of multiculturalism and concern for the rights of national minorities, this in-
tention is not always clearly expressed. But it is observed in the politics of 
many states, including Russia. So, the Strategy of the state national policy of 
the Russian Federation for the period until 2025 [16] focuses on strengthening 
the all-Russian civic identity (national identity), but does not mention ethnic 
identities.

Such an attitude seems counterproductive for the very reason that ethnic 
identity continues to remain fundamentally important for the bulk of the pop-
ulation. Together with ethno-cultural diversity, it is an important factor in 
modern development.

Ethnic identity is an objectively existing sociocultural resource that must be 
effectively used. Moreover, the policy of strengthening ethnic identity is not 
only a delicate matter, but also a very complex one, requiring high profession-
alism. It should lead not to separatism and the collapse of multi-ethnic states, 
but, on the contrary, to the strengthening of national identity. Only under such 
conditions a state policy of actualization and stimulation of ethnic identities 
will be appropriate.

The described processes are somehow connected not only with the identity pol-
icy, but also with ethno-cultural neotraditionalism. Understanding their correlation, 
the mechanism of interconnection and possible consequences is an urgent, but 
poorly developed scientific problem.

Thus, the aim of this article is to justify ethno-cultural neotraditionalism as a 
tool to form the ethnic and national identity, to identify the possibilities of inter-
connection and synergy of these identity types.

MAIN PART
In our opinion, “a feature of the modern development of many ethno-social actors 
is the use of a strategy of ethno-cultural neotraditionalism, which is reflected in the 
actualization of historical memory and the potential of the past, in ethnic consoli-
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dation, reproduction, and “invention” of traditions. Tradition becomes a measure 
of society’s identity and a condition for ethnocultural self-identification. Thus, the 
solution of the identity crisis is associated with the formation and development of 
the original “neotradiation”, which is manifested in the actualization or even re-
vival of various rites, customs, and rituals” [10].

The functional role of neotraditionalism is to overcome the crisis of self-identi-
fication in modern society. The reason for the latter is rightly seen in the modern-
ization of traditional society and the concomitant rejection of customs, rituals, and 
traditions. According to O. S. Novikova, due to the ritual, a person in the established 
oder passed initiation and acquired the prescribed identity together with the group 
and mastered the its norms of behavior [13, p. 38].

In addition, in a society of “futuristic shock” and “new nomadism,” a person 
is forced to dynamically renew his self-identification, to settle not only stadial, 
but also situational identity crises. Overcoming individual identity crises inev-
itably leads to the mastery of new traditions adopted in the community where 
the individual integrates. When overcoming crises of collective identity and 
the formation of new communities, the innovative cultural traditions start de-
veloping, which P. Štompka rightly assesses as “the creation of a new group 
identity” [23, p. 488-489].

But the new tradition is hardly invented “from scratch”. Individuals already 
have formed habits (routines) that have been established and tested in previous 
social experience, which the new tradition should use and integrate. Therefore, 
updating the tradition is most often carried out by updating its peripheral va-
rieties. In this regard, the new tradition is neotrading, the revival of one of the 
local versions of the old forgotten tradition. So, E. N. Nikolaeva notes that “in 
order to build a new collective identity, some deep foundations that are invar-
iant for a given culture are necessary” [12, p. 12]. Accordingly, the implemen-
tation of non-traditionalist projects is not accidentally regarded as a search for 
the primary sources of ethnic culture [3, p. 57].

Here are two cases that demonstrate positive possibilities of the practical im-
plementation of the ethno-cultural neotraditionalism policy in terms of their 
impact on identity.

We begin by examining the phenomenon of Fest Noz (festoù-noz — plural in 
Breton) [8] analyzed by M. K. Lubart. This is a dance night festival, which played 
a significant role in the revival of the identity of the Bretons—people of Celtic 
origin in France, living in the province of Brittany. The Bretons, like other peoples 
of France, after the Great French Bourgeois Revolution until 1951, when the teach-
ing of regional languages was allowed, were subjected to severe ethnic discrimi-
nation, especially in the use of their native language.

The Breton economic renaissance of the early twentieth century and the inter-
national movement for the “Celtic revival” intensified the efforts of supporters of 
the Breton culture. The revival of traditional culture proceeded along various lines, 
but Breton dances were especially demanded by the wide layers of the population 
[9, p. 324].
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Folk dances, performed by large groups of people in Fest Noz, consist of simple 

repetitive leg movements with a consistent rhythm. These movements do not require 
much physical effort, which allows them to be performed at any age. They go back 
to collective work on the “primary threshing” of grain before processing it with flails, 
compaction of the earth for the mud floor in the house [9, p. 325]. In the 1920-1930s 
with the decline in collective work, rural night festivities almost disappeared.

But at the same time, thanks to the Celtic Circles Movement that arose in Paris, 
and then in the cities of Brittany, the dance and musical art of the Bretons began 
to be recorded in video archives. Breton dance ensembles appeared. In 1923, the 
first all-Breton festival, The Cornwall Festival, was held. In 1948, it gathered about 
two hundred performers and about one hundred thousand spectators. Participation 
of famous cultural figures of Brittany, the interaction of various cultural organiza-
tions gave it the status of the main cultural event of the region and and made it the 
symbol of Brittany.

In recent years, along with festoù-noz, fest-dayses—daytime dance holidays—
began to be organized. Festoù-noz began to be arranged on various scales and about 
any big events, social events, and holidays. Today, the Breton Fest Noz is organized 
in Paris and other provinces of France, in Belgium, Ireland, and Scotland, as well 
as in New York, where the Breton community exists.

One of the results of this movement was an increased interest in the Breton lan-
guage. This interest is more often observed among young highly educated people 
and city dwellers, than among older peasants [6, p. 122].

It is noted that the Breton identity has become fashionable, consciously culti-
vated and emphasized. 

“It is fashionable to be a Breton, it is fashionable to speak the Breton language, 
not to be like everyone else ... Interest in the cultural heritage is growing, this 
interest is free from the sense of inferiority and uselessness that has been instilled 
for many years,” 

writes I. Z. Borisova [2, p. 188].
Thus, the crisis of Breton identity was overcome. What are the mechanisms for 

achieving this success?
In our opinion, while interpreting the case under consideration, it is important 

to base on the sociocultural approach, inside of which ethno-cultural neotradition-
alism can be interpreted, firstly, as an intercultural phenomenon—the effect of the 
interaction of various ethnocultures and, secondly, as an integrative policy that 
consolidates the ethnic group’s potential in synchrony and diachrony [15].

From the standpoint of ethno-cultural neotraditionalism, the following features 
of the described cultural movement are of interest:

 — participation of the real bearers of tradition—singers, musicians, and danc-
ers—in the process of Fest Noz revival;

 — transmission of culture, its transfer to new generations through direct im-
mersion in a living tradition;

 — family visits to holidays, which integrates all generations on the common 
ground of the Breton culture;
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 — massive participation in the festival and the lack of boundaries between 

spectators, musicians, singers, and dancers;
 — performance of Breton dances in numerous modifications and local variations 

belonging to different historical eras;
 — enrichment of the musical tradition based on the inclusion of modern mel-

odies and updating it through musical experiments;
 — urban localization of holidays, allowing them to be held in large halls with 

the participation of everyone;
 — formation of a cultural industry around ethnic groups (ethnic parks, interac-

tive museums, etc.), which is also represented on the Internet;
 — conducting of international multi-genre festivals of ethnic cultures, including 

food, sports, and other practices.
As M. K. Lyubart notes, attempts to politicize Fest Noz failed because of 

representatives of different social groups and adherents of various political 
beliefs. Holidays manifest the Bretons’ cultural identity, which has been ac-
cepted since the 1970s as a “Breton cultural revolution” [9, p. 336], preserving 
the Breton identity and promoting it into the future.

The “festival” implementation of ethno-cultural neotraditionalism undoubt-
edly consolidates the ethnic community, raises its self-esteem, and even creates 
a fashion for ethnicity. So, N. A. Tuchkova notes that the participation of the 
Selkups in amateur performances and national holidays of different levels 
makes it possible to travel to other regions and abroad [25, p. 106]. This con-
tributed to the formation of a positive image of the Selkup, as a result of which 
it became “fashionable” to search for Selkup roots in oneself, and then legal-
ly formalize a Selkup origin.

The considered examples of overcoming the crisis of ethnic identity on the 
basis of the revival of folk dances may seem exotic and not very significant. 
But this is not so. They attract attention by the fact that mass dances—in ac-
cordance with the psychoanalytic attitude—reveal somatic resources, activate 
or restore underdeveloped motor (muscular) patterns, which allows individu-
als to experience states of complete awakening and vitality.

The significance of such practices is highly valued in the culture of differ-
ent nations. For example, in Han Shu (The Book of Han or History of the 
Former Han) they are described as follows: 

“The people have blood, breath, heart, and the ability to think, but do not have 
feelings of sadness or joy, fun or anger. The latter arise from sensations, and 
then the movements of the soul are formed. That is why, if the sounds are short 
and steep, the thoughts of the people are sad; if the sounds are wide, harmonious, 
and unhurried, the people are pleased and joyful; if the sounds are harsh, evil, 
and cruel, then the people are obstinate and stubborn; if the sounds are mild, 
unemotional, honest, and sincere, then the people are respectful and full of re-
spect; when sounds are free, plentiful, and harmonious, the people are full of 
love; when the sounds are rampant, vicious, and idle, then the people are de-

Yu.V. Popkov, E. A. Tiugashev, pp. 53-64



SIBERIAN SOCIUM

59vol. 3  |  no 3  |  2019

SS
praved and prone to unrest. Ancient kings considered such disturbances to be 
evil, therefore they regulated the voices of Shijin songs and odes, put in order 
thoughts, rituals, and ceremonies” [22, p. 13].

 The culture of the Far Eastern peoples considered musical-vocal-choreo-
graphic practice as a matter of special state importance [26, p. 7–8].

Let us recall also that Plato—a vivid representative of Western culture—in 
Minos (Laws dialogue), emphasized the round dance in strengthening the uni-
ty of the people. As A. F. Losev noted, 

“according to Plato, absolutely everyone should sing and dance, the whole state, and, 
moreover, their dances should be diverse, continual, and enthusiastic” [8, p. 151].

According to L. G. Morgan, the Iroquois, cultivated a dance as “a great tool 
to raise patriotic feelings and maintain the national spirit” [11, p. 137].

Modern regional national politics treats the symbolically significant cele-
brations, reviving cultural symbols, traditions, and rituals as the main form of 
ethnocultural neotraditionalism [1, p. 439]. According to V. A. Tishkov, holi-
days are perceived as a factor of the unification of civil society, which prompts 
the regions to give preference to the “folk-ethnographic” direction of nation-
al policy [24, p. 359]. Moreover, the author believes that after the incident in 
Karelia, northwest of Russia (the ethnic riots in Kondopoga town in 2006), 
the “festival” policy began to be criticized for its limitations [24, p. 360].

We believe that the principle of a “common ground” is difficult to imple-
ment during the religious holidays due to the fact that their participants have 
significant differences in religious identity. Moreover, even the general reli-
gious identity of the participants in the holidays can provoke social tension; 
in particular, we can talk about Eid al-Fitr. Holidays, as well as any mass events 
where the representatives of ethnic minorities are the central link, actively 
attract attention of the rest of the population, which in certain situations can 
cause interethnic tension.

According to V. A. Tishkov, the split and crisis of society can cause words, sym-
bols, and gestures [24, p. 12]. Accordingly, in order to avoid focusing on themselves, 
interethnic hostility, and aggression of another part of the population, some nation-
al-cultural organizations try not to advertise themselves.

Of course, ethnic identity, emerging in the context of ethno-cultural ne-
otraditionalism, can sometimes be in conflict with civic identity. A striking 
example of such a situation is the Zionism model. It testifies that ethnic iden-
tity, developing in the framework of ethnocultural neotraditionalism, is able 
to effectively compete with civic identity and replace it until the renunciation 
of citizenship. This implies the destructiveness of state national policy re-
garding ethnocultural neotraditionalism, which would facilitate both the iso-
lation of ethnic groups, and their disintegration with the subsequent departure 
of representatives of a given nationality from the country. Based on the dy-
namics of the development of ethno-cultural neotraditionalism, it is logical 
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to recognize the high importance of the “festival” direction of ethno-nation-
al policy.

One of the interesting consequences of ethno-cultural neotraditionalism is eth-
no-cultural integration and ethnic mobilization. As you know, local ethnic groups 
exist within the framework of ethnocultural continuity. At the same time, the remote 
ethnic groups within one ethnos can differ significantly, and may be similar with 
neighboring ethnic groups belonging to another ethnos. For example, as E. A. Piv-
neva writes, 

“Kondinsky’s Khanty are closer to Kondinsky’s Mansi than to Obdir’s Khanty; 
Vakhov’s Khanty are closer to Tazovsky’s and Tym’s Selkups than to Kondin-
sky’s Khanty, and the Irtysh settled Khanty are closer to the Tatars than to the 
northern group of their people, etc.” [14, p. 59].

Due to the certain isolation of the ethnos, the dispersion of its distribution, land-
scape-related diversity and some isolation of individual ethnic groups, there is a 
problem of its cultural unity. This leads to the uncertainty of personal ethno-cul-
tural identity, the underutilization of the resources of tradition and the lack of po-
sitioning in the ethnic market. Indeed, in any case, it is better and more profitable 
to be “someone” than “nobody”.

E. A. Pivneva recognizes a certain importance of administrative tools to form 
the ethnic identity of Khanty and Mansi, primarily in the form of creating na-
tional districts and passport system. But she does not believe that this was the 
final point in the design of the ethnic appearance of these peoples, since in the 
context of globalization and the influence of different ethnic cultures, new eth-
no-cultural configurations and forms of ethnic identity of the peoples of the North 
are possible. “The question—Khanty. Mansi. Who are we?—remains open,” she 
concludes [14, p. 62].

Indeed, one should agree with the assumption of E. A. Pivneva on the further 
dynamics of ethnic processes, which will lead to a refinement of ethnic identities 
and self-identifications. This is possible, first of all, in the form of crushing, disag-
gregation of enlarged ethnic groups. But it is also interesting that ethno-cultural 
neotraditionalism carries out ethnic consolidation and mobilization. In this regard, 
there is a concern over the possible “outbreaks” of ethnic self-awareness and eth-
no-national ambitions of the elites.

Thus, Yu. A. Shubin considers it a priority to actualize the identification resource 
of the traditional cultures of the peoples of our country: 

“At the same time, it is necessary to take into account,” he writes, “that the ac-
tualization of particularistic foundations of identity stimulates the tendency to 
fragmentation of the Russian cultural space, the loss of its integrity and unity, 
and, accordingly, restrains the formation of all-Russian identity” [21, p. 13].

He is also concerned about the superficial nature of a number of manifestations 
of ethno-cultural neotraditionalism: 
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“At the same time, the analysis of the modifications of traditional culture forms 
and the ways of their integration into the contemporary sociocultural context 
(modern myth-making, subcultural urban folklore, stage imitations of tradi-
tional folk art) allows us to conclude that values, historical depth, authentic-
ity, and sacredness of this phenomenon were diluted. And traditional culture 
loses its identification resource in this modified quality” [21, p. 22-23].

According to Yu. A. Shubin, the ethnic and all-Russian identities must comple-
ment each other in order to be non-conflict ones [21, p. 3].

Undoubtedly, one should agree with Yu. A. Shubin on this. But still we would 
like to emphasize that the actualization of ethnic identity, apparently, is a necessary 
prerequisite for the formation of national identity. 

“In particular, it was established that confidence in one’s own positive group 
identity can provide a basis for respect for other groups” [17, p. 151]. 

In a multinational society, as M. I. Rykhtik and O. R. Zhernova rightly point out, 
to understand and accept others, it is necessary to respect and value one’s own 
culture. “For this, it is very important not to become isolated, but to be in constant 
contact with other cultures other than ours,” they write [17, p. 151].

CONCLUSION
Summarizing the results of the study, we can conclude that ethno-cultural ne-

otraditionalism, usually positioned and perceived as a cultural policy aimed at 
reviving individual folk traditions, in reality leads to a more fundamental result— 
the formation of a new ethnic identity that did not exist before. The constitution of 
ethnic identity is achieved through the spatiotemporal integration of ethnocultural 
potential, the consolidation of dispersed local ethnic groups. Thus, the “gathering” 
of the ethnic group takes place both in its historicity and in its landscape-territori-
al conditions. This mobilized newly formed ethnic community enters into ethno-
social interactions not only partially, as before, but also as a holistic, internally 
organized subject.

Along with active participation in the formation of ethnic identity, ethno-cultural 
neotraditionalism can act as a strategic tool to strengthen national identity. Ethno- 
cultural neotraditionalism is obviously characterized by the use of national resourc-
es for its own strengthening and promotion. But these resources “work out” also 
in the prospect of restructuring the national identity, its complexity and more dis-
tinct differentiation. Increasing the degree of systemic complexity and organization 
of a national identity makes it more transparent, clear and at the same time stable 
and defined in relation to external erosive influences.

Although in its practical implementation ethno-cultural neotraditionalism can 
reach the scale of an “ethno-cultural revolution,” its actualization does not under-
mine national identity. In the context of globalization, cultural expansion and in-
ternational recognition remove the problem of local ethno-political ambitions. And 
the needs of the cultural industry development integrate an ethnic culture into the 
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national culture. Thus, ethno-cultural neotraditionalism avoids the conflict of eth-
nic and national identities, contributing to their positive relationship, synergy.

The action mechanism of the observed “ethno-cultural revolution” may be of 
interest. On the one hand, it begins as a “revolution from below”—by putting for-
ward individual cultural initiatives that receive massive spontaneous support. On 
the other hand, it is stimulated by organizational measures at the level of national 
policy, that is, it continues as a “revolution from above.” The merger of the “rev-
olution from below” and “revolution from above”, as well as the selective, “mo-
lecular” nature of the course of the revolutionary process make it invisible, but at 
the same time it transforms the society.

The actualization of previously suppressed ethno-cultural resources changes the 
landscape of national life. Ethno-cultural neotraditionalism, as an intercultural 
phenomenon, causes the interaction of various ethnocultures and their further de-
velopment on a multinational basis. As a result, a multilateral sociocultural trans-
formation is taking place, possibly leveling the apparent need for catastrophic 
socio-political revolutions.
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